
FRIDAY OF MID-PENTECOST 
May 15, 2020 • Twenty-seventh day of Paschaltide 

 
 

CHRIST IS RISEN! 
 

Canticle 
 

ather Almighty, Word, and Spirit: one nature in three hypostases.  In Thee we have been baptized, O transcending 
Essence, supremely divine, we bless Thee, unto all the ages! 

 

Christ is risen from the dead, trampling down Death by death,  
and upon those in the tombs bestowing life. 

 
 

 

AT MORNING PRAYER 
 

from the Pentecostarion, at Orthros 
 

e praise as works of God the inexpressible, incomprehensible, and inexplicable mystery, O Lord, of Thy dread 
Crucifixion and Resurrection. On this day is Death despoiled; stripped is hades of all its goods; Adam’s race 

hath now put on incorruption as fair array. We faithful therefore cry with thanksgiving: O Christ, glory to Thy 
Resurrection.  
 

Glory to Thy holy Resurrection, O Lord. 
 

t the Mid-feast of Pascha Thou wentest up into the sacred temple, O our Saviour. And standing in the midst of 
the throng, Thou taughtest them with boldness and didst say: I am the Light of the world; he that followeth Me 

shall not walk in darkness, but shall have the light of immortal life.  
 

Glory to Thy holy Resurrection, O Lord. 
 

e who unceasingly magnify thee with love possess the Cross of Thy Son as a sceptre of power, O Theotokos, 
and we humble therewith the insolence of our enemies. 

 

AT EVENING PRAYER 
 

from the Pentecostarion, at Vespers 
 

 glorify the might of the Father and the Son, and the power of the Holy Spirit do I praise, even the indivisible, 
uncreated Godhead, the Trinity one in Essence, reigning unto eternity forever. 

 

Glory to Thy holy Resurrection, O Lord. 
 

hou, the Wisdom of God, camest to the temple at Mid-feast, teaching and reproving the disobedient Jews, the 
Pharisees, and Scribes, crying openly to them: He that thirsteth, let him come unto Me and drink living water, 

and he shall never thirst unto eternity. He that believeth in My goodness, out of his belly shall flow rivers of life 
everlasting. O how great is Thy goodness and compassion, O Christ our God! Glory be to Thee. 
 

Glory to Thy holy Resurrection, O Lord. 
 

 Lady of exceeding honour, how can we but wonder at thee giving birth to incarnate God? For thou, O all-
blameless, not knowing a man, didst give birth in the flesh to a Son without father, Who before eternity was 

begotten of the Father without mother, the property and essence of each substance remaining intact. Wherefore, O 
virgin Mother, beseech Him to save the souls of those who assent and confess, with true belief, that thou art the 
Theotokos. 
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JOHN OF DAMASCUS 
Presbyter & Monk 

†479 
from ‘An Exact Exposition of the Orthodox Faith’ 

 

~ Excerpt 2 – from Book I, Chapters 5 through 7: on the unity of God ~ 
 

E HAVE ADEQUATELY DEMONSTRATED that there is a God, and that His essence is incomprehensible. The 
truth that God is one and not many is no matter of doubt to those who believe in the Holy Scriptures. For the 

Lord says in the beginning of the Law: I am the Lord thy God, Who brought thee out of the land of Egypt. Thou shall have no 
other Gods before Me. (Exodus 20:2-3) And again He says, Hear, O Israel, the Lord our God is one Lord. (Deuteronomy 6:4) And 
in Isaiah the Prophet we read, For I am the first God and I am the last and besides Me there is no God. Before Me there was not 
any God, nor after Me will there be any God, and besides Me there is no God. (Isaiah 43:10) And the Lord, too, in the holy 
Gospels speaks these words to His Father: This is life eternal, that they may know Thee the only true God. (John 17:3) But with 
those who do not believe in the Holy Scriptures we will reason as follows. 
 

The Deity is perfect and without deficiency in goodness or wisdom or power. He is without beginning, without end, 
everlasting, uncircumscribed; in short, He is perfect in all things. If we say that there are many gods, we must recognize 
some difference among the them. For if there is no difference among them, then there is one God rather than many. 
But if there is difference among them, what becomes of the perfectness? For that which comes short of perfection–
whether it be in goodness, or power, or wisdom, or time, or place–could not be God. But it is this very identity in all 
respects that shows that the Deity is one and not many. 
 

Again, if there are many gods, how can one maintain that God is uncircumscribed? For where the one would be, the 
other could not be. Further, how could the world be governed by many and saved from dissolution and destruction, 
while strife is seen to rage between the rulers? For difference introduces strife. And if anyone should say that each 
rules over a part, then what was it that established this order and gave to each god his particular realm? For this one 
which established the others would be God. Therefore, God is one, perfect, uncircumscribed, the maker of the uni-
verse, and its preserver and governor, preceding and transcending all perfection. Moreover, it is naturally necessary 
that duality should originate in unity. 
 

Now, this one and only God is not without a Word. And if He has a Word, then this Word will not be without 
subsistence, nor will It have a beginning or end of existence. For there never was a time when God was not Word: 
rather, He has always possessed His own Word, begotten of Himself, not, as our speech is–without a subsistence and 
dissolving into air–but having a subsistence in Him, living and perfect, not proceeding out of Himself but ever existing 
within Himself. For where would He be, if He were outside God? For inasmuch as our nature is perishable and easily 
dissolved, our word is also without subsistence. But since God is everlasting and perfect, His Word will always be 
subsistent in Him, everlasting, living, and possessed of all the attributes of the Begetter. For, just as our word, 
proceeding as it flows out of the mind, is neither wholly identical with the mind nor utterly diverse from it (for so far 
as it proceeds out of the mind it is different from it, while so far as it reveals the mind, it is no longer absolutely 
diverse from the mind, but being one in nature with the mind, it is yet to the subject diverse from it), so in the same 
manner also the Word of God, insofar as He subsists in Himself, is distinct from Him from Whom He derives His 
subsistence. But inasmuch as He displays in Himself the same attributes as are seen in God, He is of the same Nature 
as God. For just as absolute perfection is contemplated in the Father, so also is it contemplated in the Word that is 
begotten of Him. 
 

Moreover, the Word must also possess a Spirit. For in fact, even our word is not destitute of spirit; but in our case 
the spirit is something different from our essence. For there is an attraction and movement of the air which is drawn 
in and poured forth that the body may be sustained. And it is this which in the moment of utterance becomes the 
articulate word, revealing in itself the force of the word. But in the case of the divine Nature, which is simple and 
uncompounded, we must confess in all piety that there exists a Spirit of God, for the Word is no more imperfect than 
our own word. Now we cannot, in piety, consider the Spirit to be something foreign that gains admission into God 
from without, as is the case with compound natures like us. Nay, just as, when we heard of the Word of God, we 
considered It to be not without subsistence, nor the product of learning, nor the mere utterance of voice, nor as 
passing into the air and perishing, but as being essentially subsisting, endowed with free volition, and energy, and 
omnipotence, so also, when we have learned about the Spirit of God, we contemplate It as the companion of the 
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Word and the revealer of His energy, and not as mere breath without subsistence. For to conceive of the Spirit that 
dwells in God as being like our own spirit, would be to drag down the greatness of the divine Nature to the lowest 
depths of degradation. But we must contemplate It as an essential Power, existing in Its own proper and peculiar 
subsistence, proceeding from the Father and resting in the Word, and showing forth the Word, neither capable of 
disjunction from God in Whom It exists, and the Word Whose companion It is, nor poured forth to vanish into 
nothingness, but being distinctly subsistent in the likeness of the Word, endowed with life, free volition, independent 
movement, energy, at all times willing that which is good, and exercising Its power for the prosecution of every design 
in accordance with His will, having no beginning and no end. For never was the Father at any time lacking in the 
Word, nor the Word in the Spirit. 
 

Thus, because of the Unity in Nature, the error of the Greeks in holding that God is many, is utterly destroyed; and 
again by our acceptance of the Word and the Spirit, the dogma of the Jews is overthrown. At the same time, the good 
in both of these heresies remain: on the one hand, the Jewish idea of the unity of God’s Nature; and on the other 
hand, the idea of the Greeks, that there is a unique distinction according to persons. 
 

But should the Jew refuse to accept the Word and the Spirit, let the divine Scripture confute him and curb his tongue. 
For, concerning the Word, the divine David says, Forever, O Lord, Thy Word abideth in heaven. (Psalm 118:89) And again, 
He sent forth His Word and healed them. (Psalm 106:20) But a word that is spoken is not sent, nor does it stand firm 
forever. And concerning the Spirit, the same David says, Thou wilt send forth Thy Spirit, and they shall be created. (Psalm 
103:32) And again, By the Word of the Lord were the heavens established, and all the might of them by the Spirit of His mouth. (Psalm 
32:6) Job, too, says, The divine Spirit is that which formed me, and the breath of the Almighty is that which teaches me. (Job 33:4) 
Now the Spirit, Which is sent and makes and establishes and conserves, is not mere breath that dissolves, any more 
than the mouth of God is a bodily member. For the understanding of both must be such as harmonizes with the 
divine Nature. Amen. 

 
 


