
THURSDAY OF MID-PENTECOST 
May 14, 2020 • Twenty-sixth day of Paschaltide 

 
 

CHRIST IS RISEN! 
 

Canticle 
 

n the flesh, Thou fell asleep, O King and Lord as a mortal man.  On the third day Thou arose, raising Adam from 
corruption and abolished death, Pascha of incorruption.  Salvation of the world! 

 

Christ is risen from the dead, trampling down Death by death,  
and upon those in the tombs bestowing life. 

 
 

 
AT MORNING PRAYER 

 

from the Pentecostarion, at Orthros 
 

n Thy light, O Master, shall we see light, O Friend of man; for Thou didst arise from the dead, granting salvation 
to the race of man, that all creation might glorify Thee, the only sinless One. Have mercy on us. 

 

Glory to Thy holy Resurrection, O Lord. 
 

aving accepted all that is by nature man’s, having made Thine all things that are man’s attributes, Thou, my 
Creator, wast nailed to the Cross of Thine own good pleasure, choosing so to suffer death as a man, so that 

Thou, as God, mightest rescue all mankind from the power and grasp of Death. We therefore cry to Thee as Life-
giver: O Christ, glory be to Thy compassion. 
 

Glory to Thy holy Resurrection, O Lord. 
 

he Prophets foretold, the Apostles taught, the Martyrs confessed, and we have believed that thou art truly the 
Theotokos. Wherefore, we also magnify thine ineffable childbirth. 

 

AT EVENING PRAYER 
 

from the Pentecostarion, at Vespers 
 

s we come together on the Mid-feast between Thy Resurrection and the divine coming of Thy Holy Spirit, O 
Christ, we praise the mysteries of Thy wonders. Wherefore, on this day do Thou send down upon us Thy great 

mercy.  
 

Glory to Thy holy Resurrection, O Lord. 
 

he tree of disobedience sprouted with death for the world, but the Tree of the Cross brought forth life and 
incorruption. Wherefore, we worship Thee, the crucified Lord; let the light of Thy countenance be signed upon 

us, O Lord. 
 

Glory to Thy holy Resurrection, O Lord. 
 

y Thy Cross, O Christ our Saviour, the dominion of Death hath been destroyed, and the deception of the devil 
hath been abolished; and the race of man, having been saved by faith, doth daily offer praise to Thee. 
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JOHN OF DAMASCUS 
Presbyter & Monk 

†479 
from ‘An Exact Exposition of the Orthodox Faith’ 

 

~ Excerpt 1 – from Book I, Chapters 1 through 4: on the existence and incomprehensibility of God ~ 
 

O ONE HAS SEEN GOD at any time. The only-begotten Son, Who is in the bosom of the Father, He has declared Him. (John 
1:18) The Godhead, therefore, is ineffable and incomprehensible. For no one knows the Father except the Son; nor 

does anyone know the Son except the Father. (Matthew 11:27) And the Holy Spirit knows the things of God, just as the spirit 
of man knows what is in man. (Cf. I Corinthians 2:11) Moreover, since the first blessed state of nature, no one has ever 
known God, unless God Himself revealed it to him. God, however, did not leave us in complete ignorance, for the 
knowledge of God’s existence has been revealed by Him through nature. Creation, by its harmony and ordering, 
proclaims the majesty of the divine Nature. (Cf. Romans 1:20) Moreover, by the Law and the Prophets and, afterwards, 
by His only-begotten Son, our Lord and God and Savior Jesus Christ, He has given us knowledge of Himself in 
accordance with our capacity. All things, therefore, that have been delivered to us by Law and Prophets and Apostles 
and Evangelists we receive and know and honor, seeking nothing beyond these. For God, being good, is the Author 
of all good. Since, therefore, He knows all things and provides for each according to his needs, He has revealed to us 
what is expedient for us to know, whereas that which we are unable to bear He has withheld.  
 

We both know and confess that God is without beginning and without end, eternal and everlasting, uncreated, un-
changeable, inalterable, simple, uncompounded, incorporeal, invisible, impalpable, uncircumscribed, infinite, incom-
prehensible, uncontained, unfathomable, good, just, maker of all created things, almighty, all-ruling, all-seeing, over-
seer of all, sovereign, and judge of all. We furthermore know and confess that God is One, that is to say, one Essence; 
and that He is in three Persons–the Father and the Son and the Holy Spirit–and that the Father and the Son and the 
Holy Spirit are One in all respects, except in that of being unbegotten (Father), that of being begotten (Son), and that 
of procession (Spirit). We also know and confess that the Word of God–in His mercy, for our salvation, by the good 
pleasure of God and the co-operation of the Holy Spirit–being conceived without seed, was born uncorruptedly of 
the holy Virgin and Mother of God, Mary, by the Holy Spirit, and became from her perfect Man; and that He is 
perfect God and at the same time perfect Man, being of two Natures–divine and human–and in two Natures pos-
sessing intelligence, will, energy, and freedom; or, to put it simply, perfect in accordance with the definition and prin-
ciple befitting each: the divinity and the humanity, but with one compound hypostasis. And we know and confess 
that He suffered hunger and thirst and weariness, and was crucified, and for three days submitted to the experience 
of death and burial, and ascended to heaven, from whence He came to us and shall come again. The Holy Scripture 
and the whole company of the Saints bear witness to this. 
 

But we do not know, nor can we tell, what the Essence of God is, or how It is in all things, or how the only-begotten 
Son and God, having emptied Himself, became Man of a Virgin’s blood, being formed by another law that trans-
cended nature, or how He walked with dry feet upon the waters. It is not within our capacity, therefore, to say anything 
about God or even to think of Him, beyond the things which have been divinely revealed to us–whether by word or 
by manifestation–by the divine oracles of the Old Covenant and of the New. 
 

That there is a God, then, is no matter of doubt to those who accept the Holy Scriptures. For, as we have said, the 
knowledge of the existence of God has been revealed to us through nature. But, since the wickedness of the evil one 
has prevailed so mightily against men’s nature as even to drive some into denying the existence of God–that most 
foolish and woeful pit of destruction [whose folly David exposed when he said: The fool hath said in his heart: There is no 
God (Psalm 13:1)]–so the disciples of the Lord and His Apostles, made wise by the Holy Spirit and working wonders 
in His power and grace, took them captive in the net of miracles and drew them up out of the depths of ignorance to 
the light of the knowledge of God. Now, as for us who have not received the gifts of miracles and teaching–for indeed 
we have rendered ourselves unworthy of these by our passion for pleasure–let us, in connection with this theme, 
discuss a few of those things which have been delivered to us on this subject by the expounders of grace, calling on 
the Father, the Son, and the Holy Spirit. 
 

What is it that gave order to things of heaven and things of earth? What was it that combined and arranged them? 
What was it that set these in motion? Who is the architect of these things? We shall certainly not attribute such a 

N 



power to spontaneity! From what, then, came their arrangement? It is most certainly something other than mere 
chance. What else is this, if it is not God? 
 

It is clear, then, that there is a God. But what He is in His Essence and Nature is unknown and beyond all under-
standing. That He is without a body is obvious, for how could a body contain that which is limitless, boundless, form-
less, impalpable, invisible, simple, and uncompounded? How could it be immutable if it were circumscribed and sub-
ject to change; and how could that which is composed of elements and reducible to them be not subject to change? 
Since everything that is moved is moved by another thing, then who is it that moves this, and who is it that moves 
that? And so, we go on endlessly until such time as we arrive at something that is immoveable. For the first mover is 
unmoving, and that first mover is the Deity. Therefore, only the Deity is unmoving, and by His immovability He 
moves all things. Consequently, one can only answer that the Deity is incorporeal.  
 

But even this gives no true idea of His Essence: to say that He is unbegotten and without beginning, changeless and 
imperishable, and possessed of such other qualities as we are wont to ascribe to God and His environments. For these 
do not indicate what He is, but, rather, what He is not. In the case of God, however, it is impossible to explain what 
He is in His Essence, so it is better to discuss Him by abstraction from all things whatsoever. For He does not belong 
to the class of existing things: not because He has no existence, but because He transcends all things, even existence 
itself. 
 

God, then, is infinite and incomprehensible, and the only thing that can be comprehended about Him is His infinity 
and incomprehensibility. All that we state affirmatively about God does not show His Nature, but only what relates to 
His Nature. If you should speak of good, or justice, or wisdom, or something else of the sort, you will not be describing 
the Nature of God, but only things relating to His Nature. Amen. 

 
 


